Society 2.0' -a virtual civil society that reflects and constructs a functioning public sphere within and among Muslim communities. In addition to being a vague analogy to discourses concerning an (interactive) 'Web 2.0', Clinton also (and, again, vaguely) implies that, above all else, that the 'Muslim world' yearns to develop 'moderate' associations and communities, that digital technologies can be used to respond to this yearning, and that such communicative capacities will enable people to transcend the persistent political-cultural influence of anti-Western extremism. To repeat, the antecedent of this 'game changing' strategy stemmed from a different set of problems -problems faced by private sector interests. Among these was a growing cynicism among consumers who had become increasingly distrustful of commercial promotions and their (often dubious) promises. Another was the outcome of an ever more cluttered promotional environment, making it more difficult for marketers and advertisers to reach targeted audiences. A third hurdle (one more directly facing public relations firms) involved a paradox: in an emerging information-rich society, the circulation, mostly through the internet, of harmful facts, costly rumors and, occasionally, 
McLuhan to critique these policy applications, concluding that the misguided (or perhaps disingenuous) use of his work may yield contradictory (if not dark) outcomes.
As implied by the questions posed by Slavoj Žižek quoted above, there appears to be an inability (or unwillingness) among foreign policy officials to recognize the complexities and ambiguities of the global village, the medium is the message, and some of McLuhan's other key ideas. Indeed, perhaps Washington's very understanding of the 6 This thinking or 'reality' constitutes a largely constructed, inter-subjective way of understanding the world. Although in this paper the space needed to specify how this has taken place is limited, there are several possible explanations as to why the global village concept (or metaphor) resonated in the context of perceived and experiential changes. For one thing, in the 1960s McLuhan's writings became widely known (but not well understood) through his participation in innumerable mass media interviews, references to him on primetime television shows such as Laugh In, and by appearing as himself in the academy award winning film Annie Hall. For another, a renewed interest in his prognostications, especially among Silicon Valley entrepreneurs, emerged when he was named Wired Magazine's "patron saint" in 1996. See Gary Wolf, "The Wisdom of Saint Marshall, the Holy Fool," Wired Magazine Iss. 4.01 (January 1996) , available online at <http://www.wired.com/wired/archive//4.01/saint.marshal.html?topic=&topic_set> nature of anti-American extremism itself is delusional -delusional in ways that
McLuhan, I think, would not find surprising. Among the agencies involved in these activities, a new approach, inspired in part 7 Elsewhere, I address other aspects of delusional thinking in American foreign policy. These and other efforts to promote digital engagement entail two significant themes. First, they signal a paring back of earlier goals -moving foreign communications policy away from converting almost everyone harboring anti-American extending themselves physically and mentally. Mechanical innovations, he says, empower humanity's control over space (through, for example, railways) and time (for example, the mechanical clock) yet, in so doing, our sense of community and balance is fractured.
As media extend what we do they modify how we think. This is less an intellectual process than it is sensual. For him, media modify people by reshaping their perceptive capacities. What he referred to as the golden age of manuscript culture, for instance, was characterized by a state of (relative) balance among our senses. This, for
McLuhan, was a time and place (in parts of medieval Europe) where inter-personal dialogue and independent abstract thinking through literacy co-existed, at least for a small minority. The result was a mediating environment in which a deep sense of understanding was accommodated through orality while logical reasoning also was facilitated through writing. However, with the emergence of the printing press (whose products flourished through the dynamic of capitalism), this balance was disrupted.
McLuhan proposed the sensorium to denote the interaction of our senses. 48 At any given place and time, it is characterized by a ratio among them. The eye (or sight) perceives space in mostly linear, connected, and serial ways; visual space tends to be continuous and controllable, impelling people to think about things (including other people and nature) as manageable objects detached from the viewer. This capacity to distance oneself -to objectify and manage -is, of course, essential for scientific and rational thinking. In McLuhan's mind, the most important contribution made by the printing press was not its use in promoting literacy and the sharing of information.
48 Robert E. Babe, Media, Structures, and Power (Toronto: University of Toronto Press, 2011), p. 257.
Instead, the importance of print lay in its impact on the sensorium. Together, printing and the alphabet constituted the environment through which individualization, specialization, and rationalism became cultural norms in Europe.
The ear by contrast is attuned to (or accommodates) an acoustic space -a space that is hard to control and objectify. In addition to its relatively unmanageable and continuous characteristics, the auditory tends to be simultaneous and everywhere; it is both outside and inside our heads and, as such, it undermines the use of sight to order things. "We shape our tools," said McLuhan, "and thereafter our tools shape us." of pre-modern acoustic culture. Like these pre-literate (and pre-individualistic) societies, the interdependencies of humanity will become increasingly apparent. 59 Nevertheless, the causal relationships and sense of individual responsibility that were norms during the industrial age -through the dominance of the eye -will become elusive. and act more through emotion, intuition, and a reactionary mindset rather than discussion, deliberation, and reflection.
McLuhan's Dark Vision
McLuhan sometimes described the global village as more machine than community. This is because of its impersonal scale, ever-accelerating norms and, increasingly, the absence of reflexive human agency. More directly, and antithetical to what Hillary Clinton implies when she refers to "information networks" as "a new nervous system for our planet," McLuhan views this emerging transnational society to be a profoundly alienating place, paradoxically because of humanity's extensions. 62 To reiterate, not only do our media creations extend us, they change us. Often, says McLuhan, the price we pay to amplify is the numbing of relevant senses. The automobile, for example, dramatically extends our spatial reach but we pay a price in that our intimate connection with the land is eradicated (a connection we possessed when we only walked). The mechanical clock frees us from the natural flow of time but also it severs us from the earth's ecological rhythms. Ultimately, he says, the reach or power enabled by our extensions entails a cost. civil society in which a nervous system-integrated (yet alienated) world faces two dystopian futures: one in which governance becomes little more than a state of perpetual action-and-reaction or one in which the extensions that link us together are, in effect, amputated? The former raises problems concerning continuity and stability while the latter suggests a future dominated by various forms of chauvinism and extremism.
by the electric media could conceivably usher in the millennium, but it also holds the potential for realizing the Anti-Christ... Cataclysmic environmental changes such as these are, in and of themselves, morally neutral; it is how we perceive them and react to them that will determine their ultimate psychic and social consequences. 
